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The Bahd’i Faith

The Bab, The Forerunner, declaration 1844,
martyrdom 1860.

Baha’w’llah, The
ascended 1892.

“Abdu’l-Bahi, The True Exemplar and Inter-
preter, 1844-1921.

Founder, declaration 1863,

The Basic Principles

The Oneness of Mankind.

The Oneness of Religion.

The Independent Investigation of Truth.

The Relinquishing of Prejudices.

Education for Everyone.

Equal Status for Men and Women.

The Harmony of Religion and Science.
Solution of Industrial and Economic Problems.

A Universal Language. (Auxiliary.)
Universal Peace; international executive
authority.

A World Commonwealth.

Since the war began, we have seen the heartening
spectacle of men, from their own free will, burying
partisan and sectarian differences, and uniting, in
the face of a common danger, with their erstwhile
opponents. Men of politics, of clashing interests—
more than that, two great sovereign independent
nations, have pooled their resources to achieve a
common task.

Is there no lesson here for men of religion? Is
not this an example which might well have been
set by the world’s religious leaders? The peril
confronting the human spirit is graver than any
which threatens our material life, serious as that
undoubtedly is. The unleashed streams of hatred,
bitterness, prejudice, desire for vengeance, will
overwhelm the human soul unless a valiant and
determined stand is made against them. Now, if
ever, is the time to relinquish our petty differences
of form, creed, sacrament, ritual and theology.

In four neighbouring houses there live Roman
Catholic, Jewish, Muhammadan, and Church of
England families. The children know each other
and have played together, and the parents have
come to value their neighbours. They would all
like to unite in prayer to the One God in whom
they all believe. But the Jewish day is Saturday,
the Muhammadan Friday, the Roman Catholic may
not enter the Protestant Church, and the Protestant
knows nothing of the other’s beliefs.

The soul of man is surrounded by darkness; we
face a common peril. Is it too much for the religi-
ous leaders to bury their petty differences which, in

the name of religion divide the people? For these
differences are petty. No matter by what long
tradition, or by what human sanctions they are
upheld, if they obstruct the unity of mankind they
cannot be anything but petty. “For universality
is of God, and all limitations earthly” said
‘Abdu’l-Baha.

The situation is a direct challenge to all who
believe in God. The religious leaders have the
supreme obligation of following the example
already set by politicians, soldiers, statesmen, and
by working men and women. They need not fear
any lack of support; the desire for unity in
spiritual thought is overwhelming.

We have seen the power of compulsory unity,
dedicated to principles which are false. What will
be the power of voluntary unity, dedicated to
principles which are true? We have seen great
projects successfully accomplished through the co-
operation of groups of mankind, whether those
groups were family, regional, or national. How
very great the tasks which can be accomplished by
the combined force of all the human race! Through
such a force international law and order may be
established; economic security may be assured:
justice and equity may be established; the new
world order may become a reality. :

But the source of this unity is spiritual; we can-
not achieve it as long as we are divided in our
religious life. Therefore let us forego the forms
and ceremonies and ingenious doctrines, and realise
that all the Scriptures speak of the same God.
Christian, Jew, Muhammadan, Buddhist and Hindu
have equal responsibility in this matter. Let the
leaders of religious thought look to it or they will
find themselves left high and dry because they were
unable to satisfy the spiritual need of the people
of to-day.

The Foundation of Order
‘Abdwl-Bahd

“We must speak of things that are possible of
performance in this world. There are many
theories and high ideas on this subject, but they
are not practicable; consequently we must speak
of things that are feasible.

For example, if someone oppresses, injures, and
wrongs another, and the wronged man retaliates,
this is vengeance, and is censurable. . . .

But the community has the right of defence and
of self-protection; moreover, the community has
no hatred nor animosity for the murderer; it
imprisons or punishes him merely for the protec-
tion and security of others. It is not for the pur-



pose of taking vengeance upon the murderer, but
for the purpose of inflicting a punishment by which
the community will be protected. . . .

As forgiveness is one of the attributes of the
Merciful One, so also justice is one of the attributes
of the Lord. The tent of existence is upheld upon
the pillar of justice and not upon forgiveness. The
continuance of mankind depends upon justice and
not upon forgiveness. So if, at present, the law
of pardon were practised in all countries, in a short
time the world would be disordered, and the
foundations of human life would crumble. . .

To recapitulate: the constitution of the com-
munities depends upon justice, not upon forgive-
ness. Then what Christ meant by forgiveness and
pardon is not that when nations attack you, burn
your homes, plunder your goods, assault your
wives, children, and relatives, and violate your
honour, you should be submissive in the presence
of these tyrannical foes, and allow them to perform
all their cruelties and oppressions. No, the words
of Christ refer to the conduct of two individuals
towards each other; if one person assaults another,
the injured one should forgive him. But the com-
munities must protect the rights of man.”

The Age of Transition

So great is the darkness, and so overwhelming
the suffering, so terrible the daily happenings, that
many begin to question the possibility of any worth-
while life in the future. Will not civilization be
set back a thousand years? How can any good
come out of this?

In the first place, we are all apt to be engulfed
in the present moment by the very intensity of
everything that is happening. We are apt to forget
that there has been a long history before to-day,
and there will be a long history after it.

Secondly, we deplore the destruction of our so-
called civilization. Is there really so much in
modern life, capable of being destroyed by war,
which we shall regret to lose? The things of the
spirit and of the mind, the courage, the sense of
justice, the kindliness of ordinary people are
qualities which war can sharpen, and the know-
ledge and scientific attainments of the age cannot
be destroyed as they could in past ages, by burning
a few books. What then is there to lose? Build-
ings, works of art? The whole structure of modern
industrial life with its slums and social divisions,
its struggle for existence, its corruption and care-
lessness of human life, its inefficiency in providing
for the material welfare of the race, its cynicism

and spiritual apathy . . . this is the greatest thing
which will be destroyed, and this is what we shall
not want to recover.

So let us not add woe to woe. Many things will
go which we shall be glad to lose. But there
remain the suffering of homeless, destitute people,
the loss of young and vigorous lives; the unsettling
of family life and the breaking up of nations.
These are real wounds on the heart of humanity.

It is only by understanding the significance of the
day in which we live that we can see beyond the
daily happenings. This time is a critical and
portentous moment in the history of mankind; it is
related to the past and to the future. It is no less
a period than the coming of age of the human race.

The growth of a single human being proceeds
from stage to stage, from infancy to childhood, to
adolescence, to youth, to manhood. The transition
periods between these stages are characterised by
upset and turmoil in the individual. The infant
does not want to leave its mother’s breast, the child
clings to her apron strings, the boy and youth want
the privileges of more mature life without having
to accept the responsibilities. The most upsetting
of these periods of transition is that from youth to
manhood. At the door of maturity new powers
begin to develop, physical, mental and spiritual,
and the youth is in a very unsettled state.

This same process is true of the human race. It
develops from stage to stage, eventually reaching
the gate of maturity. Its infancy, childhood,
adolescence, and youth, are characterised by vary-
ing degrees of social organisation, such as family
(infancy), tribal (childish), free city states and
provinces (adolescent), sovereign independent
nations (youthful). Mankind now stands on the
threshold of maturity, when the normal course of
his life requires the giving up of the youthful stage
and the accepting of the mature stage. This mature
stage is none other than world order, a world com-
monwealth. But mankind opposes this change,
opposes it with all his might. He clings to the
things of his youth, his sovereign nationality, his
religious exclusiveness, his race and colour pre-
judice. And so this age of transition, in which we
now live, and which in the ordinary course of
events would be one of unrest, becomes the most
chaotic and destructive period of history, because
mankind has chosen to oppose the course of pro-
gress, instead of to assist it.

The principles of Baha’u’llih, given more than
seventy years ago, are the essence of maturity.
They are centred on the theme of human unity, the
oneness of mankind. This theme, this spiritual
truth, is the core of the truly mature outlook, the
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