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The Promise of All Ages

George Townshend, M.A.
Lindsay Drummond, 5/-

We welcome most heartily the republication of
this challenging book, under the author’s own
name. It had previously been published as the
work of “Christophil.” In dispensing with his
nom de plume the author, who is Archdeacon of
Clonfert and Canon of St. Patrick’s Cathedral,
Dublin, associates himself with the movement
whose foundation and historical setting he
describes.

“The Promise of All Ages” is an essay on “the
religious teaching of Baha’u’llih on the subject of
the unity of mankind and the establishment in this
century of a universal and permanent peace.” It
is an uplifting and hopeful book, dealing with a
high and noble theme, yet not neglecting its
mundane application. It is a great drama, “a
story of men of vision and of action, the pioneers
of a new era; a story of the first systematic effort
to reconstruct the social order on a world-basis
and to lift mankind to the level of a new social
responsibility.”

“The central figure of this story is a Great Seer,
who in prophetic tones forecast the character and
magnitude of the Day of God then at its dawning,
and by word and by example, in His Epistles to
the Kings and in other writings, called on his own
and other nations to reduce their armaments, to
seek union and peace and to prepare for that long
promised civilisation in which righteousness and
justice should prevail throughout the earth.”

“The challenge of this story, of the enthusiasm of
its heroes, their restless energy, their radiant faith,
will bring delight and uplift to every spiritual
mind. For it is not the challenge of the cynic or
the sceptic, but that of fellow believers in God
who with joy sacrificed all they had and all they
were in an effort to establish World-Peace on an
imperishable foundation.”

The book is timely, for the heroes of which it
speaks did not sacrifice in vain; the confusion of
the present day cannot nullify or retard the real-
isation of the great vision for which they strove

. “a truth whose time has come cannot be
suppressed by priests and tyrants,” neither can it
be smothered by the unwillingness of men to
accept it.

The book is printed in large type, bound in
green cloth with a very attractive jacket. At five

shillin.gs it is the best bargain we have seen for a
long time. From all booksellers.

The Baha’i Faith

(continued).

ADMINISTRATION

The Guardianship
In His Will and Testament, ’Abdu’l-Bah4a made

provision for a succession of Guardians who would
be heads of the Baha’i Faith. The Guardian is
not in the same station as the Founders of the
Faith, but his is the sole responsibility for inter-
pretation of the scriptures. By this provision
sectarianism is avoided, and it is one of the unique
features of the Baha’i Faith, that today, more than
ninety years since its birth, there is no Baha’i
sect. The Guardian is also permanent head of the
international House of Justice. In this he has no
special legislative powers, but only one vote.
There is no historical precedent by which to
describe the institution of Guardianship; it is not
similar to the papacy, is neither autocratic nor
monarchical. The present Guardian is Shoghi
Effendi, grandson of ’Abdu’l-Baha.

Houses of Justice

There is no priesthood in the Bah4’i Faith, and
ritual, sacrament, and rigid forms of worship are
forbidden. In every community where there are
Bahd’is to the number of nine or more, a Spiritual
Assembly is elected. (At present “Spiritual
Assembly” is used instead of “House of Justice.”)
This body has charge of all matters in that com-
munity, and must look after the educational,
charitable, and social activities of the community,
as well as stimulating its spiritual life. In countries
where there are a number of local Spiritual
Assemblies, a National Spiritual Assembly is
elected to co-ordinate the activities of the local
?ommunities and to administer matters of national
importance. The Universal House of Justice,
when elected, will, as its name implies, function on
a super-national scale and co-ordinate the activi-
ties of a world community,

Procedure
Baha’i

. elections are unique. There are no
candidates

» no_electioneering, no nominations and
no party programmes or platform promises. In
the local elections, every adult member writes
dOWI‘l the names of nine people from the com-
munity, voting for those whom, after prayer and
reflection, he or ghe considers best qualified by
chal:acter, ability, and knowledge to administer
affairs. The nine with the greatest number of
votes form the membership of the Spiritual
Assembly. The Joca] communities elect a number



of delegates to a Convention, who in turn, elect
the National Spiritual Assembly. The Universal
House of Justice will be elected by the members
of the various National Spiritual Assemblies.

Bah#’i administrative bodies act by consulta-
tion. There is no party in power and no opposi-
tion. There are no “rulers and ruled.” The
object of consultation is to seek the best solution
of every matter, unhampered by previous commit-
ments. Problems are considered in the light of the
gpiritual principle which is involved.

Every nineteen days the Bahd’i communities
throughout the world celebrate the “Nineteen Day
Feast.” The believers come together, passages
from the Scripture are read, there is discussion
between the Spiritual Assembly and the com-
munity, including presentation of secretarial and
financial reports, and the feast concludes with the
sharing of refreshment.

The Dawn of a New Day
By Louis Rosenfield.

The confusion of these days is heightened by a
babel of passwords, slogans, panaceas. There are
patent medicines for humanity as comprehensive
in their healing claims, as any that were sold at the
old time fairs. “New World Order,” Economic
Reform, Federated States, World Commonwealth,
are terms frequently used indiscriminately, with-
out thought of their real significance. Is it
possible that they only become quack remedies on
the lips of thoughtless and shallow talkers, while
in reality they arise from a deep and firmly
planted root? What are the possibilities of a
“New Day”?

We are living in the twilight of civilization
under the gathering darkness of inhumanity, war,
and hatred, and may yet witness the total black-
out of liberty, justice and decency. If such a dark
age should descend upon us, what becomes of our
brave new world?

There is what may be called the “immutable
law of the dawn,” that is the inevitable succession
of night and day. No-one ever doubts this. Even
in the blackest night, the certainty of the new day
never wavers. Now in the same way that the
impenetrable darkness of night gives way
gradually to the hues of the dawn, so does the
world condition of humanity change. But it is
only the man who is up and about before dawn
who knows that the earth prepares itself in antici-

pation; and he too knows that the blackest hour
is the last one of the night.

There are many signs which may be read by
those who are awake, signs which clearly indicate
that the idea of a new world is not some “vague
and pious hope” but an approaching reality.
Many are directly conscious of these signs, the
greatest of which is the appearance of Baha’u’llah
and the emergence, under His influence, of a world
community representing a cross section of
humanity. Many are aware indirectly of the com-
ing dawn. They see in the growth and spread of
certain principles and ideas the inevitable trans-
formation of man from a purely national citizen,
to an internationally conscious world citizen. The
movement for an international language is one of
these signs; the decline of institutional religion and
intolerant creeds is another; the emancipation of
women ; the idea of collective security; the increase
of education; the popularising of science; the con-
tinued evolution of the status of the worker from
“glave” to partner which is apparent in the growth
of profit-sharing; these are some of the clear signs
which indicate an approaching change in organised
society.

It is true that every one of these ideals finds a
violent and diametrically opposed process in some
one or other part of the world . . . the emancipa-
tion of women and collective security to name but
two. But this in itself is another hopeful sign
that the positive principles will win, for it is only
when an institution or theory, such as state sover-
eignty or racial superiority finds itself seriously
challenged by new conceptions that it takes to
self-assertion by force.

On the practical and technical side everything
required for a new and better world is available.
We can grow all the food we need, clothe and
shelter everyone, produce more than enough for
all humanity’s comfort. We can make life
healthier, longer, fuller in every way. The stage is
set but the actors do not appear.

All these things are clear and irrefutable
evidence of the reality which lies at the root of our
hope. But this darkest hour which is now beginning
will undoubtedly test us all, and something more
even than hope will be needed. That something
more is Faith. It comes only through the Word of
God, and requires us to make preparation for the
coming dawn. “Bestir yourselves, O people, in
anticipation of the days of Divine justice, for the
promised hour is now come. Beware lest ye fail to
apprehend its import and be accounted among the

erring.”
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